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not natural, there is another difficulty. Is the relation bet-
ween the cause and its sahakarin brought about by the
meie sahakarin? Or by anything else? It cannot be the
former, for that would involve 'sada karya prasanga' (eter-
nal emergence of effect). Nor can it be the latter since that
something else also is always there. Farther, if the relation
is brought by something else, this something else would
require another as its cause; and thus a regress is inevitable*

The vedantin might argue that there is the 'karya sata-
tya prasanga' (ever-present effect) even for the Buddhist.
The momentary entity called the cause has the power to
bring forth the effect. Such a cause necessarily invoh^
the sahakari. Then should it also not produce its effects
always ? The 'sattakshana' is the actual cause ; and such a
moment is always there.

Is there the birth of the effect in the ^sattakshana^
(moment of its being) ? Or in the next moment ? But the
cause is admitted to be that moment immediately precee-
ding the moment of the effect. As such the Buddhist does
not accept the first: alternative. Even though there is no
'karana satta" in the next moment, still there can be the
effect; for there is no difference between the two moments.

With reference to the effect, the cause audits sahakarin

are necessarily and inevitably in the preseeding moment.
This sahakarin has its purpose (function) with reference to
the cause. And in the next moment there is the effect. As
such there does not arise the contingency of 'sadakarya
janana' (always producing the effect).
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